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PREFACE. 


IGURATIVE Writing and Locu- 

tion have been uſed from the earlieſt 

Times by the wiſeſt Men. The Anci- 

ents, particularly of the East, from 

whence the other Parts of the World derive 
their Learning, uſed to exprejs even the moſt fe 
rious Truths, in Parables and Mythotooies ; in- 
troducing not only irrational Animals, but !ihe- 
wiſe inanimate Beings as Interlcutors; and this, 
of tentimes, to denote the Evidence of what they 


advanced; to make tbe Senſe fink deeper in the 
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Minds of Men; and to ſignify, that what they 
declared was the very Voice of Nature. I have 
read ſome where or other in the Turkiſh Hiſ- 
tory, I think it is in the Life of Mahomet the 
Great, That as he was marching with his Ar- 
my by the Side of a demoliſh'd Caſtle, Two 
Owls were hooting at one another from ſome 
of the broken Walls : At which, one of the Em- 
peror's Familiars ſaid, thoſe Owls are talking 
to one another, and he would go hear what they 
faid. He flood ſeemingly liſtening for ſome 
Time: When he return d, the Emperor aſt d 
what the Owls were talking ? He anſwer'd, 
they were telling one another, what a brave 
Emperor Mahomet was, to deſtroy ſo many 
Towns and Caſtles, that they might have the 
Ruins to build their Neſts and catch Mice in. 
The Emperor took the Hint, and made War 
for the future with leſs Barbarity. * If this 
wiſe Man could introduce ſuch deſpicable Ani- 
mals, to mate ſo mighty an Emperor ſenſible of 
his Cruelty; with much more Reaſon may the 
Author introduce the Gallows for an Interlocu- 
for, from whence ſo many Libertines breathe 
their laſt ; and which is ſa naturally capable of 
giving them the moſt feeling Evidence of their 
grand Miſtake, both in their Principles and 
Practice. All their Outcries of Prieftcraft 


*The celebrated Cerwantes, Author of Don Duixot, has a 
Moral Dialogue buween two Doge; and the Autor of Dor 
Qui vedo's V:h0-s, it I millaxce not, has a Dialogue between 4 


Dog and a Fever. 
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and Impoſture can't deafen the Voice of Nature; 
which 1mpeaches their horrid Svſtem: A Syſtem, 
that ſaps the very Foundation of all Reafon 
and Argumentation, as well as Religion; and 
tends to ſubvert the noble Structure cf Morali- 
ty, which is founded in the very Eſſence of à ra- 
tional Creature. The whole Creation demon. 
ſtrates the Care of an All-ſeeing Providence o- 
ver every thing that paſſes in his Government: 
That as he has created us with infinite Wiſdom 
and Knowledge, ſo the ſame infinite Wiſdom can 
never abandon the moſt noble Part of his Works, 
1, e. tbe free Actions of Men, to mere Chance, 
without taking Cogntzance of every thing we 
do, approving or diſapproving our Actions, as 
they are agreeable to, or deviate from the un- 
changeable Rules of his infinite Perfections. 
The Syſtem of Deiſm and Freethinking, as un- 
derſtood and promulgated by our modern ]nfidels, 
moſt certainly tends to the Deſtruction of the 
nobleft Part of the Univerſe*; as ts evidentiy 
ſhewn in this little Treatiſe. Nor is it poſſible 
to imagine, unleſs where the Mind is clouded 
with Vice and Paſſions, that the Abominations, 
Injuftices, and barbarous Cruelties Men are 
guilty of with reſpect to one another, can ever 
be agreeadle to the Notions of a righteous Deity; 
undoubtedly, ſuch Actious muſt be hei nous in his 
Sigbt. TheConjequences of which muſt be moſt ter- 
rible to the apprehen/ion of any thinking Man. *Tis 


* By the Ur:yer'e i: meant this oer Yor.d. 
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evident at the ſame time, that Deiſm or Free- 
thinking makes a Teſt of all this; tends of it- 
ſelf to deſtroy th: eternal Boundaries of Good 
and Evil; puts the juſteſt Men and the great- 
t Villains on the ſame Footing; gives a Looſe 
to all manner of Crimes and Impieties; teaches 
People to commit the greateſt Enormities with- 
out Scruple; and, in Sort, leaves every Man 
at Liberty to cut his Neighbour's Throat, if he 
can but have the Addreſs to eſcape the Gallows. 
But this being directly contrary to the Voice of 
Nature, and all the Notions of right Reaſon 
both in God and Man, the whole Poſſe of Na- 
ture ſhould be arm'd againſt them, A great 
many of them, without doubt, do fall frequent- 
ly into the Hands of public Fuſtice, and will 
do fo more and more, as this free-atting Syſtem 

ains Ground; but the greateſt Danger is from 
thoſe who are above it. The Deiſts make their 
Brags of it, and I have heard it advanced in 
public: Company, that the greateſt Men in 
Church and State are of their Sect. Tho this 
ampudent Aſſertion is what all good Men ought 
to have a Horror of, and is evenCriminal to ima- 

ine, without ſironger Grounds, than what Per- 
fons profeſſedly of no Principles can advance, to 
magnify their Cauſe, and debauch others; yet *tis 
to be jear®d there is a culpable Connivance ſome- 
where or other ; elſe a Sec fo deſtructive to our 
Lives and Fortunes, could never make fuch a 
Progreſs as it does daily: And lis ta be hop'd, 
our prudent Legiſlature will, in time, put à 
Mark on Men, who make it no more Sin, in it- 


Vell, 
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felf, to commit the greateſt Crimes, than to kill a 
Fly ; as well as confider the Poiſon of their dif. 
tinct ion between what is ſinful and what is law- 
ful, when they quibble, and ſay aThing is unlaw- 

ful, that is, againſt the Laws of the Land, but 
not ſinful, becauſe all moral Evil, or Sin, is a 
Feſt. Such horrid Principles ſeem to fall under 
theCognizance of theCivilMagi/trate, as well as 
of the Divine. When one comes to the cloſe of 
an Argument with theſe Gentlemen, to ſhew the 
Unreaſonableneſsof their Syſtem ; to prove, for Ex- 
ample, that there muſt be eternal and eſſential 
Differences between Good and Evil; that there 
muſt be eſſential Truths, andundoubted Princi- 
ples in the Agenda and Duties of Life; that 
the Dictates of right Reaſon are as much to be 
regarded, and ought to determine equally in Mo - 
rals, as in Science, the Conduct of our Lives, 
being the moſt Noble and Uſeful Buſineſs of it : 
They will tell you, with an Aſſurance peculiar 
to them, that right Reaſon itſelf is but a Feſt, 
or a meer Notion at the beſt, 1. e. they are Scep- 
ticks in Reaſon as well as Religion; which is one 
of the moſt ſhameful Conceſſions a rational 
Creature can be reduc'd to; fince Scepticiſm is a 

Blot on human Nature, and leaves us as much 
inthe Dart in our nobleſt Operations, as brute 
Beaſts. This in reality ſeems to be the right No- 
tion of Freethinking, as underſtood by our mo- 
dern Libertines, that is, a Liberty of denying, 
or at leaſt doubting of the very firſt Principles of 
Reaſon and Nature; jo the Man drop of courſe. 
Laftly, whoſoever Hands this littie Tract ſhall 


fall 
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fall into, the Author would have them believe, 
that it was defign'd out of meer Kindneſs for 
hts own - apa that if our modern Infidels are 
harden'd, or, as they expreſs it, ealy in 
their Impieties, and blind to the Conſequences of 
a Syſtem ſo deſtructive to human Nature, it 
may however put others on their Guard, when 
they herein ſee what Misfortunes ſuch free 


Thoughts tend to bring upon us, both in Church 
and State, 


DiALOGUE 


BETWEEN 


The Gallows and g Freethinker, 


GALLOWS. 


[OW now, Sir! What do you paſs 
by your Friend thus, without pul- 
ling off your Hat? Methinks you 
and I ſhould be better acquainted : 
| Jam ſure there has been a very inti- 
mate Union between myſelf and ſome of your dear 
Friends; nay, ſeveral of them have ſtuck to me to 
their laſt Breath, 

Freetbinter. Hah! the Gallows ſpeak! and ſo 
much to the Purpoſe too! I am atraid this is a 
Miracle in earneſt: No, d--mn it, that can't be; 
there is no ſuch J hing as a Miracle in Nature; we 
don't know the Ixtent of Nature, nor the Force of 
occult Cauſes, therefore no Miracle. But it is ſur- 
priſing, and, 'l fear, ominous too, 

Gal. How ominous, my dear Friend! it only 
portends that you are in a fair Way for making your 
Exit with fo many of your Profeſſion who die in 
B my 


(2) 
my Embraces every Seſſions. But prithee, Free- 
thinker, what makes thee fo averſe to Miracles? 

Fr. Hah! again; it ſpeaks and hears too! this 
is prodigious : Well, | will ſpeak to it, for I am 
{ure there is n Miracle i in the Caſe: Some Trick 
of Prieſtcrait perhaps, fome focus Pocus Juggle 
or other; no, that can't be, here is no Room tor 
Juggle ; the Coaſt is clear; I fee notl. ing but 
three inanimate Poſts, yet they ſpeak to me: 
Lord! how my Heart miſgives me! a Plague on 
this guiſiy Conſcience of mine z I thought I had 
{tied it Jong enough ago, but it always ſtares me 
in the Face when 1 could wiſh it fartheſt off. Well, 
but 'tis all Notion ſtill, a mere Bugbcar of the 
Nurſe to fright Chillren. Now ! will ſpeak to it. 
In the Name of Wonder, what art thou? a Body, 
or a Spirit? an animate Being, or an inanimate one? 
or do I dream, or rave? or is it that ſome d- mu'd 


Prieſt has hid himſelf under Ground, and ſpeaks to 


me thus, to ſcare me into ſome Religion? Come, 
el} me what thou art. 

Gai. What am 1? why, your beſt Friend, the 
three · leg d Mare, who Keeps you and all hoſe of 
your Profetion within ſome Bounds of Decency 
and Duty. But I may be a good or an evil 
Sp:cit, an animate Being, or inanimate one, or 
the Devil uinzlelt, for all the Argument of yours; 
nay, you don't Know but you may be in a Dream, 
or rave all che While; or, which is worſe, it may 
be a Miracle, or not a Mir acle, by your Way of 
Reaſoning: You ſay, you don't know the Extent 
of Nature, therefore I may ſpeak naturally to you 
by tome hidden Cauſe or other; by the ſame Way 
ot arguing it may be a Miracle, tor not knowing 
che Extent of Nature, my ſpeaking to you may 
be /uperiatural, therefore a Miracle; ſo prithee 
now be adviſed, and don't pretend to bring Rea- 
tons for your impious Syſtem, for all Nature will 


be 


. 


be againſt you. But I would fain come to a better 
Underſtanding with you, and all the whole Tribe 
of Atheiſts, Deiſts, Frecthinkers, or whatever De- 
nomination you go by: You don't reflect how much 
your whole (Clan are obliged to me. 

Fr. A better Underſtanding! obliged to the 
Gallows! what can be the Meaning of all this! We 
acknowledge no Obligations in Nature, but what 
make for our Intereſt. 

Gal. Come, come, confeſs, and be free with 
me; many a Freethinker has made a more ſincere 
Confeſſion from this Place, than ever he did in 
his Lite before. I tell you, all the whole Clan of 
Freethinkers - owe the greateſt Obligations to the 
three-legg'd Mare of any Thing in the World; and 
ſince you are in ſo fair a Way to it, *tis fit I ſhould 
examine you a little before- hand. Let me aſk you 
a civil Queſtion or two: What think you of Hell 
and Damnation ? 

Fr. Why, 'tis a Scare-crow, to fright Children. 

Gal, What 1s your Notion of Religion ? 

Fr, Tis an Engine of Pricſteraft; it may be 
a good Cloak to gun our Ends on ſome Occalions, 
and be ſerviceable ſometimes in Politicks. But 
we hate all internal Religion, particularly the Chriſ- 
tian, becaule it gives a Check to our Liberties, for 
which Reaſon we endeavour to make a Jeſt of it as 
much as we can. 

Gal, You believe in God, I hope? 

Fr. Not it we could help it; but as we have an 
A verſion to Argument and Demonſtration, we ac- 
knowledge him in Words, but think as little of him 
as we can. Above all, we uſe our ſtrongeſt Efforts 
to perſuzde ourſelves and Followers, that he never 
troubles himſelf with what we do. 

Gal. I can't jay but you have fome Reaſon, ac- 
cording to your Way of Thinking ; for if he ſhould 
examine your free Actions according to the Rules of 
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his infinite Juſtice and Sanctity, you are in a poor 
Way. 1 ſuppole alſo, you acknowledge no moral 
Good or Evil in any of your actions? 

Fr. No, ſurely; that would make us uneaſy in 
our Enormitics. 

Gal. Nor no Sin in Nature, 

Fr. No. 

Gal, You believe then, that all the grievous 
Crimes which the World calPd heretofore Sins, as 
Murders, Adulteries, Treaſons, Extortions, Cheat- 
ing, Robbing, Plundering, Sc. are no Sins, nor 
require any Puniſhment in the next Life? 

Fr. To be ſure; we ſhould cut on ourſelves 


elſe; becauſe if any of our Actions were evil, or 


liable to be puniſhed by God, even the moſt hei— 
nous, the ſame Rule would hold for all the reſt, 
more or leſs, which would oblige us to the Rules of 
Religion and Morality, and give us Qualms of 
Conſcience like other People: Whereas we endea- 
vour to live without any Scruple, indulging our In- 
clinations in every-thing, to run out the Span of Lite 
as ſwimmingly as we Can, 

Gal. You make nothing then unlawful in it- 
ſelf ? 
Fr. Hold a little; you may bring me into 
your Nooſe by-and-by : This requires a DiſtirE- 
on: We don't believe any-thing to be a Sin in it— 
ſelf, as the Chriſtians take the Word; but we be- 
lieve a great many Things unlauſul. Every-thing 
that is againſt the Laws of the I. and is unlawful, 
and we ſhould delerve to be puniſh*d, according to 
the Laws, if we don't Keep within Bounds. But 
to ſay it is a Sin, or a moral Evil, is a mere Jct, 

Gal. A very pretty Diſtinction indeed, and wor- 
thy your fre? Sy/tem ! However, you'll allow that 
High-treaſon, for Example, Killing the King, 
(which God forbid!) Subverting the Government, 
and the like, are unlawtul Actions, 
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Fr. None are more zealous for the preſent Go- 
vernment than ourlelves. 

Gal. Nor greater Enemies in the main to any 
Governinent in the World, and would be fo in 
fact, it you thought it againſt your dear Intereſt. 
Bur would it nut be a Sin in itſelf, that is, a real 
internal Guilt on the Mind, to conſpire againſt his 
moſt ſacred Majc{ty, and ſubvert the beſt Conſtitu- 
tion in the World? 

Fr. Humph! this is an enſnaring Queſtion, to 
which Pl] give you no other Anſwer, than that 
we look on all Notions of Conſcience in your 
Senſe as mere Bigottry and Prejudice of Education. 
What need of deſcending to ſuch odious Particu- 
lars? in general, we laugh at all Notions of Good 
and Evil, and never trouble ourſelves about Guilt of 
Conſcience. 

Gal. I underſtand you; but let me interrogate 
you a little further, to ſce better into this Diſtinction 
of unlawful and ſinful, Suppoſe you could bring 
about thole horrid Crimes | mention'd, with Succeſs 
and Impunity, would you have any Remorſe or 
Scruple in breaking the fundamental Laws of all 
Nations? Anſwer me directly. 

Fr. I tell you in ſhort, Remorſe of Conſcience 
is a mere Bugbear of Pricftcraft z while Succeſs and 
Impunity are glorious Things, and cancel all Ble- 
miſhes. 

Cal. Come hither, my dear Friend, and prepare 
thy ſelf lor my Embraces, for thou art in the direct 
Road to die in my Arms. Neither do J believe any 
prudent Legiſlature will ſuffer you to be depriv'd of 
your deſerved End. 

Fr. Why ſo, pray now? no Men in the World 
profeſs a greater Reipect for external Laws than we 
do; and are not the Laws ſufficient to keep People 
in their Duty? 


Cal. 
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Gal. Not in all Things; as your private Prac- 
tices are a ſufficient Proof, which we will examine 
more particularly by-and- by. But prithee now 
why do you make ſuch a pother about externa] 
Laws? 

Fr. Becauſe if we ſhould break in upon the Laws, 
| we ſhould be brought to Puniſhment, and incur the 
| Penalties annexed to them. 
| Gal, That is to ſay, you would be hang'd, if you 
| 
| 


ſhould put your Principles in Practice; not that 
you have any Scruple co break all Laws, internal 
or external, divine or human; is not that the Ex- 
gliſb on't? 

1 Fr. Youare not much wide of the Mark; tho' we 
| don't let the Vulgar know of it. 

| Gal. O hoh! Friend, have I caught you! did 
+ not I tell you the three-leg'd Mare was the beſt 
| Friend you had in the World? *Tisthis alone keeps 
: you within the Bounds of Decency, and even 
common Humanity, This makes the Sum of your 
Belief. The Gallows is the prime Director of all 
your Actions. Now we ſhall come to a better 
Underſtanding. Why don't you break in upon 
all the external Laws as well as internal ones? Not 
for any real Reſpe&t you have for them in the 
main, but only for fear of being hang'd. Why 
don't you ſtab, ſhoot, or poiſon any one that ſtands 
in your Way? Is it not merely out of Reſpect to the 
Gallows? 

Fr. Why really, I can't deny but the Gallows 
has a very particular Influence ro keep People in 
their Duty. That, and Want of Power, hinder us 
. from doing a great many Things, we ſhould make 
: no Scruple of otherwiſe. But lilile Villains muſt 
1 ſubmit 10 Fate. Machiavel, our great Law giver 
| and Founder, tells us there's no more Harm in mur- 
% dering a Competitor, ſhoving an old Father into 
| his Grave a Year or two before his Time, or ſtrang- 
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ling a young Heir who keeps us out of an Eſtate, 
chan killing a Fly: But the vaſt Reſpect we have 
for your Worſhip keeps us at a diſtance. 

Gal. I thought this was at the Bottom on't: 
That vaſt Reipect you pretend to fhew for the 
Laws is in effect directed to me: Tis an ingenu— 
cus Confeſſion: Oh! I have a particular Knick in 
making People ſpeak Truth, Ma ny ſuch Contclli- 
ons have been made at this Place before now : [ 
ſuppole the ſame Reaſon keeps you from deftroy- 
ing all, Root and Branch, that ſtands in your 
Way. 

Fr. The very ſame; not hin ig but the Gallows 


preſerves us from theft ifnormities; for the vere 
Adepli, who are out Ci you R eh, commit them 
without any Scruple. Iis true, we have ſome 


other collateral Motives you ſhall hear protently ; 
we affect alſo an exterial Decency in ſome of our 
Actions; nay, would make the Vulgar believe we 
are moral Men, ald can even put on the ſanctiſicd 
Cloak of Religion, to gain our Ends, or Keep up 
our Reputation, But our great Regulator is the 
Pendulum that hangs from your Crols-arms : This 
is the real Cauſe that keeps us within Bounds, 

Cal. The Freedom ot this Conteſſion emboldens 
me to tell you as frecly, that interiourly a Freethinker 
is the greateit Villain upon Earth, ok he has no 
interiour Scruple of the greateſt Villanies, the moſt 
flagrant Enormitics, the moſt ho rid Wickedneſs, 
the molt inceſtuous and beaſtly Abominations in 
the World. 

Fr. Hold a liule; you expreſs yourſelf ſome- 
thing too harſhly, as well as run on a wrong Sup- 
polition, We oony that we are guilty cf any in- 
teriour Wickednels, becauſe we don't believe any- 
thing to be — evil. We lay, there is no 
luch Thing as interiour Religion, no internal Du- 
ties, no internal Obligations, no Laws of Mora- 
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lity, and the like, but only a due Reſpet to ex- 
ternal Laws, which you unhappily reduce to the 
Fear of our Necks: So that if we ſnould commit 
the moſt horrid Impieties, providec we elcape 
thoſe ſame Laws, we ſnould be neither better ar 
wor ſe interiourly. In this Point we are enti; '&y 
eaſy ; for, as I laid, if we allowed any one Action 
to be a Sin interiour! y, we mult allow ſome inter— 
nal Rules, by which human Actions are to be rc- 
gulated. This would oblige us to the Laws of 
Morality, and render all our Actions good or 
evil, more or leis, as they are agreeable to or 
deviate from thoſe Rules; which won't ſquare 
with that uncontroulable Liberty we profeſs in all 
we do, without the Jeatt Check or Scruple of Con- 
ſcience whatſoever, having a cue Regard ſtill to 
your Worihip and our own. Necks. Beſides, tho? 
we. won't allow thoſe Enormities you mention'd 
to be any Sins, we abſtain from capital Crimes, and 
can conform to any exiernal Acts of Religion 
as well as other Men; ſo that you would Go us a 
great deal of Wrong tO poſt us up for Villains, in 
the Eyes of the World, whom we would deceive as 
decently as we could. 

Gal. Wrong, my dear Friend! that's a Jeſt in 
your Principies; no Man can do you any Wrong, 
ſince, according to the Gentlemen cf your Pro- 
feſſion, Right and Wrong are nothing but mere 
Notions of Education, unleſs you call that Wrong 
that is done to yourſelves, and every-thing Right 

ou do to others: I fancy that's the Caſe. Sup- 
poſe, for Example, one of your moſt intimate 
Friends, with whom you have enter'd into the 
ſtricteſt Obligations and mutual Engagements, 
ſhould decently ſacrifice you to his own Ends, or 
ſhould rip up your Bowels for his Diverſion, as 
Domitian did Flics; would that Man do you any 


Wrong ? 
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Fr. Humph ! This is another enſnaring Queſti- 
on: He would break in upon all the Laws of com- 
mon Humanity. 

Gal. Laws of Humanity! That's a Jeſt too, ac- 
cording to your Rules: Laws of Humanity are no- 
thing but the Laws ot Morality, or the Duties of na- 
tural Religion; and I am ſure you laugh at all inter- 
nal Religion, 

Fr. That's true; but we are Men of Honour, we 
value our Word, we ſtand much upon our Reputa- 
tion, and are punctual to our Engagements and 
mutual Promiſes to one another; and he would be a 
brutal Villain to betray his Truſt, 

Gal. Ha, ha, ha! you make me Jaugh as well 
as ſpeak; Can any one in his Senſes believe, that 
a Perſon, who makes no Seruple of the molt horrid 
Impieties, will boggle at his Honour, or breaking 
his Word, when it {uits his Intereſt, This is one 
of the greateſt Jeits of all. Tis true, the Charac- 
ter of a Man of Honour may be as ferviceable 
a Cloak as Religion ſonletimes is; but I am fure 
a Freethinker would bo gale no more at breaking 
his Word and Honour, than breaking the Com— 

1 - it were not for the fake of his Re- 

utation ; for, prythee, what do'ſt thou mean by 
the Obige of Honour and mutual! Engage- 
ments? No Sin, I hope, or any thing that's binding 
inter iourly. 

Fr. No, hang it, that's againſt our Syſtem too: 
I tell you, we allow no Obligations in Natur 

Gal. Why then do you put ſuch a notorious 
Cheat upon the World, to make People believe 
you ſtand upon your Honour, when you grant that 
to be as much a Jeſt in itſelf as Religion? I am 
ſure that Man would be a ſtark Fool, who ſhould 
truſt his Life and Fortune to your Honour, when 
you laugh at the very fundamental Laws of Na- 
ture, from whence all mutual Promiſes and En— 
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gagements draw their Obligation. Come, I am a 
great Dealer in Caſes; you know my Office chiefly 
turns on extraordinary Caſes: I'll put the Caſe 
once more, and then we will turn to ſomething 
elſe. Suppoſe a Band of Highwaymen, of your 
Principles, had made the moft ſolemn Engage- 
ment among themſelves, to carry off an immenſe 
Sum, to be equally divided among the Adven- 
turers; (whether any Murders or other Crimes 
were neceſlary to effect it, comes much to the ſame :) 
the Fact being done, one of them has the lucky 
Addreſs not only to cheat, but to hang all the reſt; 
would that Man commit a greater Crime by break- 
ing his Engagements with his Companions, than 
committing the Fact ? 

Fr. Pooh! this is carrying the Thing too high : 
I hope you don't put Men of Honour and a Gang 
of Highway men on the ſame Footing? We Free- 
thinkers are generally Men of Rank and Figure, 
who value their Honour above their Life, and 
would cut any Man's Throat who would call it in 

ueſtion. \ 

Gal. You make me Jaugh again: Why, does a 
Freethinker of any Rank, look upon it to be any 
more Harm in itſelf, to commit the greateſt Crimes, 
than the greateit Villain upon Earth? Well, put 
the Caſe a Company of Freethinkers, of the firſt 
Rank and Quality, conſpired together to ſubvert the 
Government, (which, according to your Principles, 
is no more Harm in itſelf. than to blow up an oppo- 
lite Party,) entering into the moſt ſolemn Engage- 
ments of their Word and Honour, to ſtand by one 
another, and divide the Spoils according to Agree- 
ment; one of them betrays his Truſt, and either 
impeaches or ſupplants all the reſt. 

Fr. He would be a damn'd worthleſs Villain for 
his Pains. | 

Gal- 
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Gal. Why ſo? Would he commit any Sin? 

Fr. No. 

Gal. Would he do any Wrong ? 

Fr. Not in itſelf ; but he would deſerve to be 
ſtigmatized for an eternal Dog. 

Gal. Stigmatized ! for doing a Thing that 1s no 
more H rm in itſelf than killing a Fly * it a great- 
er Fault to betray his Truſt than to kill an innocent 
Man? Come, come, I am ſure you would think 
yourſelf injured in that Caſe: And why injured? 
but becaule the Light of Nature tells you that it is 
againſt the very Notion of a rational Being to be 
guilty of ſuch Enormities, when it happens to be 
againſt yourſelf: In ſhort, a Freethinker muſt be a 
Fool by Principle, as well as ſomething elſe, if he 
expects any other Treatment, 

Fr. In ſhort too, we never trouble ourſclves 
about the Reaſon of the Thing, and Deduction of 
Conſequences z we content ourielves with our free 
Thoughts and free Actions; if you come to ſift us 
thus by the Rules or Kcaſon, we have done with 
you; ſo fare you well. 

Gal. I command you, by my three legg'd Autho- 
rity, to ſtay a little: You have almoſt made me 
change my Syſtem. 

Fr. Hah! that indeed is an Inducement to make 
me ſtay ; for we would fain overthrow alt Syſtems 
in the World: But what is the Change my Reaſons 
have produced in you? 

Gal, I thought the three-legg'd Mare had been the 
only Thing you ought to ſt and in Awe of; but ac- 
cording to my Way of Thinking you ought to be 
afraid of every Man you ſce. 

Fr. Why ſo? 

Gal. Becauſe when the World comes to be tho- 
roughly appriſed of your Principles, inſtead of rak- 
Ing you to be Men of Honour, they will look on 


you as ſo many wild Beaſts; nay, worſe than wild 
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Beaſts, becauſe theſe ſpare their own Species; where- 
as you ſtick at no Crime, and would deſtroy all who 
ſtand in your Way, provided you could do it with 
Safety of your Necks, 

fr. You ſpeak very often of our Principles, 
whereas we have none; we hate all Principles, eſ- 
pecially thole you call firſt Principles: No, our 
Ruſineſs is to kick out all Principles. How many 
times muſt I tell you, they are only Prejudices of 
Education, begun by the Nar/e, and continued by 
the Pric/t. Inſtead of going againſt Nature, we a]- 


low Nature the juſt Liberty to do and think wha: 


it plraſes. 

Gal, That 1s, to cut one another's Throats, if 
they think proper; for this very Reaſon I think 
you ſhould be afraid of every Man you meet; for 
either the Men you converſe with are Perſons who 
have ſome Senſe of Religion, or Men of your own 
Kidney. (I hope you will allow that Expreſſion, 
if you boggle at the Name of Principles.) All 
Men of religious Principles ought to look upon 
you as ſo many Monſters, who make no Scruple of 
deſtroying vour own Species, Root and Branch, it 
they ſtand in your Way; ſothat, as 1 faid, the wild- 
eſt Beaſt let looſe would not be ſo huriful to hu- 
man Nature. I wonder you are not afraid of be- 
ing purſued by Huc-and-Cry, and knock'd on the 
Head as they do mad Dogs. I am ſure all civil 
Mag iſtrates, it you were once diſcover'd, ought to 

Mut up as they would a Madman. who ſhout 
run thro” the Strects with a naked Sword in his 
Hand, Waning co kill every Man he meets, Your 
Notions a:ct as much a Phreniy in Morals, and tie 
Conſequences much worſe; for you make it 50 
Crime to kill Body and Soul. On the other hand, 
if the Perſans yo u have Dealings with be Men of 
no Principles, ke yourſelf, how dare you trult 


your Lic and Fortune with thoſe who think it no 
| more 
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more Harm to deſtroy you, or to facrifice you, to their 
Intereſt, than to remove a Log out of his Way? 
Nay, would be a Fool, according to your Syſtem, it 
any Tenderneſs of Nature ſhould perſuade him to 
the contrary, 

Fr. Pox on it, you are running on with your Con- 
ſequences and Inferences again; whereas we never 
trouble ourſelves with any other Conſequences but 
thole that touch our Copy-hold. 

Gal, No, I know you don't: But does not ſuch 
a horrid Syſtem touch every one's Copy-hold in 
the World, and tend to the Deſtruction of every 
Individual? Does not any Man of Senſe fee the 
Evidence of theſe Inferences, if ſuch free Thoughts 
ſhould once come to obtain ? and ought not all 
Men to guard againſt them, as they tender their 
Lives, Liberties and Properties, as well as Religion? 
If you require it, I'll give you a Demonſtration of 
the Juſtice of theſe Inferences, if the Violence of your 
Paſſions and depraved Appetites, do not make you 
blind and deaf to the Light and Voice of Nature, 
Thoſe indeed are Prejudices which may prevent 
Conviction, 

Fr. D-—mn all Demonſtration and Light of 
Nature; *tis that has brought the confounded Ties 
of Religion and Conſcience upon us. But we hope 
to out it all in Time, if we can get but Power 
enough to throw off the Maſque. | 

Gal. No you ſpeak like yourſelf: I know what 
you aim at very well: You have Maſques, and 
Blinds, and Cloaks, to impoſe on the World be- 
yond all the Juggles of Prieſteraft. But don't be 
in a Paſſion; I will ſhew you, as clear as the Sun, 
by an Argument even a Freethinker may under- 
| ſtand, that the Tendency of your tree Syſtem ſtrikes 
at the Vitals of human Nature, ſaps the Foundation 
of all Liberty and Property, all Security of Lite, 
Truſt, Fidelity between Man and Man; — _ 

; niet 
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Inlet to all manner of Villanies, ſets Mankind a 
wronging one another like wild Beaſts, and by con- 
- ſequence muſt be the moſt horrid Syſtem the Devil 
himſelf could ever wiſh to have propagated on Earth : 
Do you acknowledge thele Conſequences of your 
free I houghts or not? 

Fr, Piſh, no; we ſhould be knock'd on the Head 
in earneſt if we did: But I tell you we never trouble 
our Heads about Conſequences, 

Gal. Then the Property of a Freethinker is to 
ſhut his Eyes to the moſt glaring Truths, and on- 
ly direct his Thoughts to thoſe Things of which 
all rational Men ought to have the greateſt Hor- 
ror. But let me beg you to keep your Temper 
a little. Thinking of theſe Conſequences now may 
fave you the Trouble of ſhooting or ſtabbing your- 
{c't, or taking a Doſe of Opium, to keep off ſuch 
Thoughts, when they ſtare you in the Face at the 
Approach of Death: For that's the Freethinkers 
Way to eaſe his Conſcience. I tell you once more, 
J have a particular Knack in making People ſee 
more Conſequences of their free Thoughts in one 
Minute, than ever they would acknowledge all 
their Lives. Come, let me try if I can bring a 
Freethiaker to a juſt Way of Reaſoning or not: 
*T1s. better to be hamper'd in a Logical Nooſe, 
than in an Hempen one, which is often the Fate of 
thoſe of your Se&t. Pray tell me, what is the End 
and Intent of this free Syſtem of yours? Is it 
only for the Liberty of Thinking and Pelieving 
what you pleaſe, and what not? or is it chiefly to 
give yourſelves a Looſe to Act and Do what you 

leaſe? 

tr, Both, We perſuade People to think and 
believe what they will of Religion 5» ? Morality, 
that we may freely do and act what - caſe with- 
eut Scruple or Remorſe. | 

Cal. 
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Gal. Very well. You imagine then every Man 
has a juſt Liberty of believing or diſbelieving inte- 
riourly, nay not believing any thing at all of Religi- 
on and Morality, it he thinks proper; and acting by 
that Beliet ? 

Fr. Undoubtedly ; for who has any Power to 
reſtrain my Thoughts? But if I believe no Reli- 
gion at all interiourly, I am a Fool if ] obſerve 
any in my Actions, unleſs it be for my own Inte- 
reſt, or to ſave my Bacon; nay, tis for this Liber- 
ty of free Acting, that we eſtabliſh the Liberty of 
free Thinking. 

Gal. I am ſure he would be a Fool that ſhould 
think you would, or truſted us Life in a Freethin- 
ker's Hands. By Religion I ſuppoſe you mean, as 
before, all Obligations of Conſcience, both natural 
and revealed. 

Fr. Yes: I told you, we are not fo unthinking, as 
not to ſee, that if any thing a Man does can be 
evil, we ſhould be obliged to the Laws of Morality. 

Gal, But does not this deſtroy all Security of 
Life between Man and Man? Would not a Free- 
thinker be a Fool, that ſhould ſpare his own Father, 
or the deareſt Friend he has in this World, ſuppoſe 
it were his Intereſt to take him off? Would not all 
Tenderneſs and Ties of Blood, according to his 
Principles, be mere \Prejudices of Education? Can 
the wildeſt Beaſt be ſo great an Enemy to Man, as 
one Man would be to another, it this Syſtem 
ſhould prevail? Had I not Reaſicn to ſay that all 
rational Creatures ought to guard againic a Freethin- 
ker, as they would againſt the greateſt Monſter in 
Nature? How dare you truſt your Life in any 
Man's Power, who jhould be poſſeſo'd of theſe unna- 
tural Principles ? 

Fr. Pooh! you are always harping on this jar- 
ring String. Mutt I tel] you once more, that there 
are Laws, with Puniſhment annexed to them, to keep 


Men 
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Men within the common Bounds of Society: What 
need of internal Principles, when external Laws are 
ſufficient? 

Gal. How ſufficient! Pray, Sir, are there not 
ten thouſand Crimes, which may be committed with 
Impunity, if there were no other Check to the 
Wickedneſs of Men but external Laws? What 
could not Men in Power do? Conſider it well: 
What could not cunning and deſigning Ven do, if 
they had nothing to take care of but their Necks ? 
What Man could be ſecure of his Throat one 
Hour, if thoſe he converſes with would cut it if 
they could ? Come, be free, and tell me; Are 
there not a great many Enormities which you Free- 
thinkers commit without any Scruple, for which 
the Laws would make you ſmart, if they were 
diſcover'd ? 

Fr. That's our Buſineſs; if we are diſcover'd we 
are puniſh'd; that's all we care for. 

Gal. Yes, and very often my Buſineſs too; but 
let that paſs: I hope you are ſenſible by this time of 
the Truth of certain Conſequences, which every Man 
of Senſe may alledge againſt you, 


Fr. What? 
Gal. That your Syſtem of Freethinking tends 


to the Deſtruction of all human Society, and even 
Liberty and Propetty, as well as of Religion. 

Fr. Pſhaw! as to that, every Man 1s born in 
a State of War, and has juſt as much Right as he 
has Power: What he can't do with Safety, he is 
a Fool to meddle with, unleſs a deſperate Puſh 
may be neceſſary for him: What he has Power 
to do, he is a Fool if he refrains, provided 
it be agreeable to him: But as to the Juf, 
the Right, or the Mrong, we are entirely ea- 
ſy. Tis true, where People have a Notion of 
ſome Religion, and believe any thing to be good 


or evil in itſelf, I can't ſay but your Conſequences 
| look 
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look naturally enough, and you would do well to 
guard againſt us; for we ſhould certainly make ule 
of our Right, thatis, our Power, todo what we had 
a mind to, in which we havea great Advantageover 
Men of Principles and Conſcience, But it the 
World were of one Opinion, we ſhould have no 
Scruples of Conſcience to hamper our Minds, and 
check noble Deſigns : We ſhould rely entirely on ex- 
ternal Laws; every Man might do what he pleas'd, 

provided he had them in his Eye: There would be 
no ſuch Thing as the Bugbears of Good and Evil, 
Right or Wrong ; we ſhould ſpare no Body, and 
expect no Body to ſpare us: If I would cut any 
Man's Throat that ſtood in my Way, I know he 
would cut mine; ſo we ſhould be on an equal Foot- 
ing. This we call living according to Nature; 
we ſhould be forc'd indeed to make fome mutual En- 
gagements for our own Eaſe, but then we know 
every one would break them without Scruple, if he 
could do it with Safety. Now I have told you the 
naked Truth. 

Gal. A very pretty Society this, truly: I 
ſuppole you would want a, Caft of my Office very 
frequently: or, perhaps, would ſpare me the Pains, 
by cutting one another's Throats as faſt as you 
can. Certainly, you Freethinkers mult be the 
moſt courageous Men in the World, to be able to 
ſleep when any one of the ſame Profeſſion is in 
the Houſe with ye. May be every Man would 
build himſelf a Caſtle, or rather a Cave, in ſome 
macceſſable Rock, to ſecure himſelf againſt his 
Brother Savages: But then, what would you do 
by your Wives, Children, or Slaves, it you ſhould 
be uneaſy to them? For 1 preſume you would 
breed them up in the ſame Principles as you like your- 
ſelves: So that you would be as much in Dar- 
ger from them, as from other People, But I 


hope you don't think of propagating this Fr: e- 
thinking 
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thinking Society here in England; but only calcy- 
late it for the Hottentots, or ſome of the new. found 
Savages * 

Fr. You don't know but it may come to that 
at laſt: Our Syſtem of no Religion makes greater 
Progreſs than you may imagine, tho* we don't 
let Pcople into thoſe confounded Conſequences 
you draw from it, I can aſſure you we gain Ground 
every Day: We have our Adepti in Church and 
State, who know how to make Proſelytes as well as 
the moſt politick Prieſtsin the World, in everyCoun- 
ry, Kingdom, and State in the Univerſe: Nay, in 
every Sect, in every Religious Profeſſion, for all 
their pretended Sanctity, we have Men who believe 
no more Internal Religion than ourſelves : But I 
muſt confeſs, England ſeems to be the propereſt 
Soil for New Sects of any Place in the World, un- 
lels you will except our emulous Traders over the 
Water. | 

Gal. That's poſſible enough: There were wick- 
ed Men, and ſanctified Villains from the Beginning; 
from the old Bacchanalians down to our Hellfire 
Clubs. Oh! They were all great Freethinkers. 


But now you talk of Proſelytes, prythee, by 


what Arguments, or Arts, do you draw People 
into this Freethinking Sect, that is, to ſhut their 
Eyes to the Light of Nature, and commit the great- 
eſt Villanies without Remorſe? 

Fr, Why, by their own natural Paſſions. and 
Inclinations; we endeavour to corrupt their Mo- 
rals in the firſt place, giving a Looſe to all man- 
ner of Lewdneſs and Debauchery, in which the 
Bent of our Youth, of late Years, ſeconds us be- 
yond our Wiſh: Tho' we profeſs publickly the 
juſt Liberty of Freethinking, that is, believing any 
thing or nothing of Religion, yet we do what we 
can to keep them from Thinking at all, till 
they are fleſh'd and blooded: If they begin to 

grow 
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grow qualmiſh, and boggle at the moſt horrid 
Impietics, we laugh at their Squeamiſhneſs, and 
make a Jeſt of all that is Sacred; we turn all Re- 
ligions and Morality into Burleſque ; we are perpe- 
tually filling their Ears with the Juggles of Prie/t- 
craft and Impoflure; we rake up all we can of wick- 
ed Churchmen and hypocritical Villains, who made 
a Cloak of Religiou in all Ages; we draw Paral- 
lels between the Cheats of the Heathen Gods, 
the Impoſtures of Mahomet, Bramins, Brachmans, 
Enthuſiaſts of all Sects, and the True Church; and 
cloſe all with this convincing aſſertion, That 
Prieſts of all Religion are the ſame That one Verſe 
has made more Proſelytes than all the Arguments 
we can bring. 

Gal. Tho'I grant you that all thoſe Impoſtors were 
great Freethinkers, or at leaſt Free- actors, —_— 
comes much to the ſame, you don't therefore thin 
ſuch Stuff as this amounts to a Demonſtration, 
do you? 

Fr, No, hang it, we hate all Demonſtration 
but it goes down with unthinking Youth as ſmoothly 
as can be; eſpecially when it is gilded over with 
the Pretence of Liberty. If People are Book- 
iſhly inclin*d, and have a ſmattering of Learning, 
(for we never dea] with thorough-pac'd Scholars) 
we throw in Doubts about the Myſteries of the 
Chriſtian Religion, Providence, Puniſhments of the 
next Life, Inconſiſtencies of different Sects, and the 
like; making them believe, that Intereſt, Power, 
and Pleaſure are the main Hinges on which all hu- 
man Actions turn; ſtill cloſing all our Arguments, 
That Religion is a Jeſt: As old Cato did his Har- 
rangues, that Carthage was to be deſtroyed. What 
need I ſay any more? The Infinity of ſcandalous 
Libels and Lampoons againſt Religion, which our 
Doctors publiſh from time to time; the barefac'd 
Impieties, that are daily advanced in the beſt 
D 2 of 
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of Companies; the Nullity of all Religion in Prac- 
tice, at leaſt, by the greateſt Part of Mankind, 
and the Numbers of thoſe who neither praQiſe, 
nor believe any, evidently ſhew that our Sect is a 
growing Sect, and, in Proceſs of Time, may make 
the greateſt Figure of all thoſe chat people this 
Land. 

Gal. You might add, or all thoſe who die by 
the Hands of the Common Hangman; for they 
are, generally ſpeaking, of your Clan: But, let me 
aſk you a further Queſtion or two: Firſt, Why 
are you ſo averſe to Religion? 2dly, Which of the 
Two do you ſtrike at moſt; Natural Religion, or 
Reveal'd ? 

Tho' we don't care to give the Why and 
the Wherefore of our Actions, you force me to 
Ipeak my Mind whether I will or no: Fit tel] you 
therefore, we hate Kcligion, becauſe it is a Curb 
to our free Actions. We ſeem chiefly to impugn 


— ReveaPd Religion, but the rea! Stab is aimed at 


Morality, and the Rules of a good Life. Be- 
cauſe, being reſolv'd to give our Appctites their 
full Swing, and Reveal'd Religion enforcing the 
Law of Nature in its greateſt Perfection, we would 
willingly make a Jeſt of both; but often make a 
Blind of one to deſtroy the other. Hence you fee, 
That fay what you will to a Freethinker, and bring 
all the Arguments in the World againſt him, he 
laughs at all you can fay, and is perfectly ealy and 
unconcern'd in the midſt of all his Impieties. The 
modeſteſt Thing you will hear from him is, that 
God never troubles himſelf wich what we poor 
Mortals do. 

Gal. I ſhall ſpeak to this laſt preſently: Per- 
haps he may laugh at all Remonſtrances, as long 
as his Paſſions are in their full Career; but when 
theſe come to flag, and Death ſtares him in the 
Face, 1 can never think all is ſo eaſy 3 as 
they 
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they would make us believe; otherwiſe, Why are 
they forc'd to put a Stop to all Remorſe by a Shot, 
or a Stab, or a Doſe of Opium; but becauſe they 
can't bear the Terror of their own Thoughts? 
I am ſure, moſt of your Profeſſion, who take their 
Jaſt Leap from my Arms, have other Sentiments : 
They ſeem to be ſenſible of their Miſtake, ac- 
knowledge the Errors of their paſt Life, and of- 


ten bewail their Misfortune in falling into ſuch 


wicked Company. I told you before, I had the 
Gift of making them ſpeak their real Thoughts: 
And not only that; but 1 can ſee into their very 
Souls at that critical Time, and find their Ter- 
ror and Remorſe proportionable to the Wicked- 
neſs of their Lives. But what is the Reaſon ſo ma- 
ny Deiſts and Freethinkers lay violent Hands on 
themſelves, when their Conſcience begins to prick 
them ? 

Fr. It is, That having ftifled all Thoughts of 
the next Lite, and work'd their Paſſions into a Be- 
lief that there is no ſuch Thing as Good and Evil, 
being abandon'd to a reprobate Senſe, they take 
that Method to eaſe their anxious Minds, by prevent- 
ing the Terrors of Death, by Death itſelf. 

Gal. That is, they ſave the Hangman a La- 
bour, in which there ſeems to be ſomething of 
Providence; that, as they had contemn'd all Laws 
Divine and Human, to gratity their brutal Paſ- 
ſions, they ſhould be abandon'd to the Effects of 
thoſe very Paſſions, to be their own Executioners. 
For Suicide is fo viſible a Judgment, and ſuch a 
Blot upon Nature, that the veryeſt Brutes are not 
capable of it. We lee all other Creatures ſtrug- 


gle to the laſt Gaſp to ſave the Remainder of their 


Lives; nay, the moſt determin'd Atheiſt, who thro? 
his falſe Reaſonings had reſolv'd to kill himſelf, 
if we ſhould ofter to ſtab him at unawares, would 
ſtand upon his Guard : So great is the Force of 

Nawe. 
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a) 
Nature. But, as you Frcetbinters pretend to be 
rational Men, ſurely, ſince theſe monſtrous Notions 
won't take with every body, you muſt gloſs them 
over with ſome ipecious Shew of Reaſon and Argu- 
mentation, 

Fr. Truly your three-legg'd Worſhip is very 
much out there: For we endeavour to perſuade 
People that Reaſon itſelf is but a mere Notion: 
We attack the very firſt Principles of Reaſon : 
And when we have brought People to doubt of 
every Thing, in this tottering Condition we can 
ſoon ſhove them into the Gulph of Immorality. 
You don't conſider that the Drift of this free Syſ- 
tem is to lead Men by their Paſſions, not by their 
Reaſon. 

Gal. So that, when a Freethinker makes a Jeſt of 
Religion, and ridicules all that is Sacred, he does not 
pretend to any Reaſon or Argumentation in the 
Caſe, 

Fr. How ſhould he pretend to it? When our 
ultimate Anſwer to all Arguments is, That Reaſon 
itſelf is but a Feſt. 

Gal. Your Servant, good Mr. Statue! Has not 
my three-legg'd Worſhip as much Right to Reaſon, 
and Argument, as the beſt Freethinker of you all ? 
Jam ſure, a Man who makes a Jeſt of Reaſon, 
has no more Right to be believed, than a walking 
Statue. But I tear ſuch Jeſts will bring you into 
real Evils. However, this Way of Thinking is 
much of a Piece: For whoever makes a Jeſt of Re- 
ligion, muſt make a Jeſt of right Reaſon: The 
Principles of Religion, and the Principles of right 
Reaſon in Morals are one and the ſame; Whoever 
denies one, muſt deny the other: No wonder a 
Freethinker acts like a Brute, ſince he reduces him- 
telf to the Condition of a Brute in making a Jeſt of 
his Reaſon, | 

Fr. You are coming upon me with your Conſe- 
Juencas again. Cal. 


(53) 
Gal. Conſequences! Why, you bring them on 
yourſelf in ſpight of your Noſe. What is a Being 
without the Ule of Reaſon? Come, anſwer me di- 
rectly: For I am privileged, by the Laws of the 
Land, to make you confels. 

Fr. A Being without the Uſe of Reaſon is either a 
Brute or a Block. 

Cal. *Tis poſſible you will prove yourſelf one or 
t'other by and by. Now I aſk you what is the Ule 
of Reaſon, I mean in the Direction ol Life? 

Fr. To follow one's Appetites, and indulge Na- 
ture in any thing it has a mind to. 

Gal. There ſpoke the Brute I am ſure “. Well, 
but do you allow of no other Uſe of Reaſon in the 
Direction of Men's Lives; no Rules to ſhew what 
is to be done, and what not? 

Fr. Yes, to ſhew us what is hurtful to our Beings, 
that is, our Bodies, and what not. 

Gal, The Voice of the Brute again, Come, 
Ill be kinder to you than you are to yourlſelt, 
(ſince you are ſo humble as to put yourſelf on the 
Par with me, by making a Jeſt of Reaſon) and 
ſhew you another Uſe of Reaſon, if you have any; 
for you know *tis expedient to doubt of every 
thing; I ſay another Uſe of Reaſon than merely 
to take Care of the Body: You have an immor- 
tal Soul, Man, of infinitely more Value than the 
Body; and by conſequence requires much more 
Care than the Body, Reaſon is the Guide of the 
Soul, as the Eye is of the Body. Tho! you 
have Legs and Strength to carry you which Way 
you pleale, Will you let them carry you down a 


One of the brighteſt Genius's this Age has produced gives 
this Character of a Freethinker. To argue with Freethinkers, 
is almolt, in a literal Senſe, to fight with Beaſts. Dean Senifi. 
And in another Place, Ignorance and Vice are two neceſſary 
Ingredients in the Compoſition of Freethinkers, who, in Pro- 
priety of Speech, are no Thinkers at all. Sr Letters to a 
young Gentleman, 
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Precipice, without making uſe of your Eyes to avoid 
it? Are there not Precipices and Dangers of the Soul, 
as well as of the Body, into which you may fall, 
unleſs the Eye of the Soul tells you how to avoid 
them? And if it does tell you, Are not you a Mad- 
man to run into them? Bur ſtay; perhaps your 
Freethoughts have thought away your Soul as well 
as your Reaſon: You don't believe the Soul and 
Body to be one and the ſame, do you? 

Fr. Weareentirely eaſy whether it be or not. We 
Know we have Appetites, and thoſe we are re- 
folv*d to indulge, and leave the reſt to Chance. 

Gal, Why that be or not? I fear we ſhall come 
to the Brute or the Block in earneſt, Who, that 
is a Degree above a Brute, can deny but that he 


has Thoughts as well as Appetites: Is there not 


a Subſtance in Man endow'd with the noble Facul- 
ties of Thinking, Judging, Chuſing, Foreſeeing, 
Willing, Reaſoning, and the like, which are im— 
poſſible to be produc'd out of Matter: Spin it 
into the fineſt Fibres, actuate it with the moſt 
volatile Spirits, give it the moſt impetuous Mo- 
tion, you'll never find out one Thought in al} 
this: It ſhall be mere Matter ſtill. Wherefore, 
the Soul and the Body are Beings eſſentially dit- 
tint from one another. What a rare Piece of 
Corruption 1s the Body, when the Soul is ſepa- 
rated from it? I fcarce think any rational Man 
can pretend to deny the Immortality of the Soul. 
If he did, it were eaſy to demonſtrate, that ſince 
the Soul and Body are Beings eſſentially diſtinct 
from one another, the Deſtruction of the Body 
does not neceſſarily infer the Deſtruction of the 
Soul; unleſs, when you cut off a Man's Hand, 
you muſt cut off his Soul too. The principal 
Uſe of Reaſon therefore is to take Care of the 
Soul, not the Body. But if Men were to purſue 
their Appetites, in every thing theſe prompt them 
to, 


. 


r | 
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to, what a Paſs would the World come to? There 


are Rules therefore to be obſerv'd in the Actions of 
the Mind, as well as of the Body, and a 
Miſcarriage in the firſt is of much greater Conſe- 
quence than 1n the latter, 

Fr. If our Appetites are irregular; he that gave 
them us is reſponſible for that. It there ſhould be any 
Harm in them *tis to ourſelves, not to Him, Nei- 


-ther is it worth his while to regard them, 


Gal. Why was it worth his while to make you a 
Rational Creature? Why has he taken Pains, it the 
Expreſſion may be allow'd, to make the leaſt In- 
ſect with infinite Art and Knowledge? He 1s neither 
better or worſe for your being, or not being at all; 
yet he thought it worth his while to make you a Ra- 
tional Creature, and will think it worth his while 
to ſee that you live according to the eternal Di- 
Rates of his Reaſon, or of his Favour. Is this 
an Argument to lay the ſtreſs of Eternal Conſe- 
quences on? No, this is worſe than leaving all to 
Chance. 

Fr. You take me wrong; we allow another Uſe 
of Reaſon beſides taking Care of the Body: *Tis to 
form noble Deſigns, to project glorious Schemes, 
which graſp at the Government of the whole 
World, to———— 

Cal. I know what you would ſay: That is, to 
raiſe and aggrandize yourſelves, that you may 
have no body to controul you in your darling 
Paſſions. There's the Center of all: Which only 
ſhews, that a Freethinker is a Brute of 4 more 
elevated Capacity. But, Sir; your Reaſon was 
given you for more noble Ends than all this: 
i. e. to know and adore the Omnipotent Creator 
of the Univerſe, whoſe Exiſtence you can't de- 
ny if you would, ſince I believe no Free: vink: „ 
was ever ſo mad as to lay he could make u. 


It no one ſingle Effect in the Univerle cou?! "be 
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produc'd without a diſtin&t Cauſe, how could a 
Collection of them be produc'd without ſuch a 
Cauſe? If you are the Handy-work of this ado- 
rable Cauſe of all Things, you are to be ſubor- 
dinate to him; to pay him his due Homage, 
whoſe inherent Right it is to Command you: 
To ſquare your Life according to the Dictates 
of his Infinite and moſt Perfect Reaſon. Can 
you imagine that the Crimes and Abominations 
authorized by your No-Principles, can ever be 
agrecable to the moſt Juſt and Perfect Reaſon in 
God? Since you won't ſtrive to open your Eyes 
to theſe Divine Truths, let me endeavour to open 
them for you. I have done it for a great many 
of your Profeſſion, who have died in my Arms, 
When they come hither, they have infinitely 
better Lights than they had before. They have 
acknowledged the grand Miſtake they were in, 
both as to Theory and Practice: Then their Rea- 
ſon ſnew'd them the wrong ſteps they had taken: 
When my Officers and Attendants had tyed down 
their Hands from ſhooting and ſtabbing themſelves, 
the Miſts and Clouds of their irregular Appetites 
clear'd up, and ſhew'd them quite a different Pro- 
ſpect from what they had before. If you'll give 
me leave Þ'l] ſhew you part of this Propoſal. 
What fay you? You are in the ſame Path, as to the 
Theory, that has led ſo many to this Place, Shall 
I ſhew you what their interior Puniſhments were, 
when they came to the right Uſe of Reaſon at that 
laſt Hour? 

Fr. I don't care if you do for once: Tho? 'tis con- 
trary to our Rules to ruffle our Repoſe with ſuch 
melancholy Subjects. 

Gal. Oh! The vain Joys of the wicked always 
drag a dreadful Clog after them; witneſs the vio- 
lent Remedies you are forc'd to uſe to take it off. 
Well then; TII tell ye what Ideas ſeveral of = 

ro- 
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Profeſſion have had, when they came to their 
Cataſtrophe here. Some of them indeed deſtroy'd 
their Reaſon with Opium or Brandy, or ſome 


other intoxicating Drug, that, as they liv'd 


they might die without Thought; which is a 
prodigious Encomium for a Rational Creature. 
But I have peep'd into the Souls of ſevetal of 
them a little before their Death, and ſaw the 
whole Syſtem of their former Ideas quite chang'd 
in a trice. All their inhuman and beaſtly 
Actions look*d like ſo many hideous Monſters, 
ſtaring them in the Face with the moft ghaſtly De- 
formity. A certain Divine Ray ſhew'd them the 
Reality of an All-ſeeing Supreme Deity, the 
Firſt Cauſe and Author of all Things, Infinite 
in all Perfections, on whom they depended for 
every Breath they drew. Their Reaſon demon- 
ſtrated to them, they could not make themſelves; 
at the ſame Time they found, they were endowed with 
Powers and Perfections quite above all that was mere 
Matter. This ſhew'd them the Obligation of Ado- 
ring, Praiſing, Worſhipping, and Obeying this Infi- 
nite Supreme Being; the Gratitude and Acknowledg- 
ments to Him for all his Benefits; and that 
abſolute Submiſſion, by which all Creatures 
ſhould expreſs their Obedience to his Holy Will; 
and which make up the chief Acts of Natural 
Religion. They faw that to do this was Good; 
or what was according to the very Notion and 
Nature of a Rational Being: On the other hand, 


not to be Grateful and Subordinate to Him, was 


Evil, or contrary to the Nature of Right Rea- 
ſon, Here they were convinc'd of their grand 
Miſtake in making a Jeſt of Religion, and deny- 
ing any thing to be Evil: Then they compar'd 
their own Reaſon, and the Powers of their Soul 
with the Supreme Reaſon and All-Juſt Will in 


this infinitely perfect Being, and found that his 
E 2 Divine 
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Divine Reaſon and Will ought to be the Model 
of theirs: That to conform to the Supretne Rea- 
ſon, muſt be Right or Good; to deviate from it, 
muſt be Wrong or Evil. By this Rule they ex- 
amin'd the Tenour of their paſt Actions, and 
conſider'd whether their Murders, Extortions, 
inceſtuous and beaſtly Whoredoms, were agreea- 
ble to the moſt Juſt and Perfect Reaſon in God: 
Or whether a Being infinitely Rational, Juſt, and 
Good, both in himſelf, and with reſpect to all his 
Creatures, could ever authorize or approve the 
Cruelties and Barbarities committed by Men: 
This they ſaw was impoſhble, and inconſiſtent 
with the Nature of God: And, by conſequence, 
muſt be Odious in his ſight: And the Supreme 
Reaſon being the Rule and Model of Reaton in 
Man; it muſt be irrational and unnatural in 
Man to commit them. Hence allo they ſaw that 
there muſt be eternal Truths in the Duties of 
Life, as well as in Science and Knowledge; for 
which Duties Men ſtand accountable to the Su- 
preme Being and Ruler of the Univerſc, who 
muſt ſee, and take down in his Eternal Records, 
all that paſſes under his Government; that to 
act contrary to theſe Eternal Truths, muſt be to 
break in upon 1indiſpenfible Duties, and be, con- 
ſequently, Evil; and to conform to them muſt be 
Good: From whence it follows, that there mult 
be a Morality in the Actions of Men, in the obſcrv- 
ing of theſe Duties; that the Liic of Man conlift- 
ing in what he owes to God, his Neighibour, and 
himſelf, there muſt be Eternal Duties in theſe 
three Reſpects; that it behoves all Men to 
conſider what theſe Duties are, and to obſerve 
them faithſully, as they are accountable to the 
univerſal Ruler, who, as he made all Things 
vith wonderful Art, nor thinks the leaſt Infect 
beneath his Cognizance, with much more Reaſon 
extends 
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extends his providential Care to the more no- 
ble Actions of rational Creatures, aſſigning 
them Rules, by which they are to guide the 
chief Part of their Lives; that the ſafeſt Way 
to know what theſe Duties are, muſt be the 
Revelation of them by God Himſelf, one of the 
moſt defirable Things that can be wiſh'd for 
in this Life; and that, in fine, no rational Man can 
deſire ſtronger Proofs that God has reveal'd his 
Will to Men, than the irrefragable Teſtimonies for 
the Chriſtian Religion afford him. Thus Reaſon and 
Nature ſhew'd them there was ſomething Good 
to be done, and Evil to be avoided; and God 
himielt, that they might not be deceiv'd, had re- 
veal'd to them the Particulars of their Duty in 
the Inſtitutions of Chriſtianity, wherein are ſhewn 
ſuch viſible Marks of the Finger of God, as 
are not to be withſtood without departing from 
Reaſon itſelf, By theſe Conſiderations they ſaw the 
Enormities of their paſt Life; and, acknowledg- 
ing their Faults, and returning to the Supreme 
Creator of their Being, they made their Exit 
much more like rational Creatures, than the reſt of 
your Clan generally do by a Shot, or a Stab, butch- 
ering themſelves like inhuman Monſters, or drown- 
ing the noble Light of Reaſon at their laſt Hour, 
which ſhould be their diſtinguiſhing Prerogative 
above Brute Beaſts. 

This 1s a ſhort Sketch of the juſt Laws of 
Nature, which every thinking Man might fee, if 
he were not blinded with Prejudices of lawleſs 
Paſſions: Prejudices much ſtronger than all the 
Arts of Prieſteraft; ſince People are more in- 


clin'd to lean towards Liberty, than to curb their 


unruly Appetites: And J am afraid, fater al! 
your Clamour and Noiſe of Prejudice and Prieſt- 
craft, the greateſt Sham and Impoſture lies on 
the ſide of the Freethinkters; ſince theſe pub- 

lickly 


* 
lickly profeſs, tis no Sin to Cheat and Impoſe on 
all the World. 

However, I leave it to your ſerious Conſide- 
ration, if a Freethinker can be ſerious, whether I 
have not put you in a more juſt and natural Way of 
thinking, and more agreeable to the Rays of that 

Divine Light given us by the Omnipotent Creator, 
than to imagine that the moſt horrid Crimes can 
ever be agreeable to right Reaſon, either in God or 

Man, | 

Fr. I confeſs you have plac'd Matters in a much 
clearer Light than ever I faw them in before; but 
the Cheats and Wickedneſs of the World, in the 
moſt ſanctied Callings, wou'd almoſt make a Man 
believe Religion were a Jeſt: *Tis certainly ſo in 
the Opinion of theſe People. Beſides, ſome of the 
Myſteries of Chriſtianity are a little hard to di- 
geſt: Tho? I own, our whole Drift is to free our- 
telves from all Obligations of Duty and Conſcience 
whatſoever. 

Gal. I thought to have taken my Leave of 
you here; but I muſt ſay a Word or two to 

theſe Objections of yours. As for wicked Per- 
ſons, there have been, and will be, ſuch to the 
end of the World: But, it ſome People put out 
their own Eyes, muſt every one do fo? The 
Q::<ſtion is not, whether Men mayn't act againſt 
the Light of Nature, but whether they ought 
todo fo, If the Crimes of Men are evidently con- 
trary to the juſt Rules of the Supreme Reaſon in 
God, they muſt be ſo with reſpect to Man: Where- 
re every rational Creature ought to conform him- 
Ifo the Laws of Nature; being aſſured that there 
ere cfiential Differences of Good and Evil, Right 
and Wrong; whole Boundaries are never to be paſs'd, 
without incurring the Diſpleaſure of the All- Juſt 
Rulcr of the Univerſe; who muſt be Equitable and 
Benztcon to all his Creatures, unleſs they _ 
them- 
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themſelves unworthy of his Regard by their Impieties. 
And not only this, but ſince there is ſuch an evident 
Inequality of the Goods and Evils of this Life, 
(the Wicked generally proſpering, and the Righte- 
| ous being oppreſſed) tis no leſs evident that his im- 
partial Juſtice has referv'd a Power of making a juſt 
Compenſation in the next: On which account it be- 
hoves you to take Care; for there is infinitely more 
to come after than you are aware of. 

As for Myſteries in Religion, pray what is there 
in Nature without them? Is not your proud Reaſon 
gravel'd in the Production of the leaft Inſect? and 
yet you cry out againſt Myſteries in Religion! Then 
what muſt we {ay of the adorable Works of the whole 
Creation? You pretend to acknowledge the Exi- 
ſtence of God; yet, is not his whole Eſſence Incom- 
prehenſible? Can you pretend to ſcan his Infinity, 
Eternity, Immenſity, or any one of his Attributes? 
This we are ſure of, that He is; and is infinitely 
more Perfect than we can comprehend, Yet you deny 
the Myſteries of Chriſtianity, becauſe they areIncom- 
prehenſible! For ſhame, learn firſt to know what 

ſſes on Earth, before you cenſure Heaven, You 
will find contradictory Syſtems even in your own 
dear Matter ; yet you are not for Myfteries in Reli- 

ion! Our Reaſon tells us, unleſs you make that a 
Jeſt, as well as Religion, which your No-Princi- 
ples wou'd almoſt make us believe, that what be- 
longs to the Nature of God, muſt be Incomprehen- 
ſible; nay, further, ti:ac none can give us fo juſt 
Notions of what belongs to him, as he himſelf. 
But that he has ſufficiertly reveaPd his Myſteries to 
Men, you may eaſily ſce in the Proofs for the Chri- 
ſtian Religion: Proofs that are uſher'd in by the beſt 
atteſted Facts in the World. 

Laſtly, If you ſhould wonder how an inanimate 
Being, as Iam, can ſpeak and argue thus with ye; 
I mult tell you, that the whole Voice of Nature is 

againſt 
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againſt you, and the leaſt Atom ſufficient to confute 
you. Few words are beſt; take this as a providential 
Warning, leſt ſerious Thinkers ſhould think it as 
lawful to tye you up from your Meat, as you do to 
cut their Throats. So fare you well. 
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